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“He Cast Down from Heaven to Earth the Glory of Yisroel”

Why Did the Holy One Cast Down the Glorious
Image of Yaakov that is engraved upon his Throne of Glory

To commemorate the upcoming Shabbos Chazon--which always falls during the month of Av, during the
last of the three weeks—let us reflect upon a tremendous insight concerning the destruction of the Beis
HaMikdash. The divine, prophet Yirmiyah revealed in Megillas Eichah (2,1): Y9N DMwn 'p‘mn"
BN D1 1O DT 1T KDY HXAWY NXDBN—He cast down from heaven to earth the glory of
Yisroel; and He did not remember His footstool on the day of His wrath. Our blessed sages expound on
this verse in the Midrash (Eichah Rabbosi 2,2):
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It is analogous to the inhabitants of a kingdom who made a crown for the king; they kept provoking and
angering the king and, yet, he tolerated them; finally, the king said to them that seeing as he tolerates
their provocations only because of the crown they fashioned on his behalf, “here is your gift tossed back
in your faces”; so, too, did the Holy One say to Yisroel, “I only tolerate your provocations due to the
glorious image of Yaakov that is engraved upon my Throne, here it is tossed back in your faces,” as it is
written: “He cast down from heaven to earth the glory of Yisroel.”

This Midrash is surely perplexing and disturbing to any intelligent person. How can we even imagine that
the Holy One, who chooses Yisroel and loves Yisroel, would react in this manner to Yisroel’s
provocations? Certainly, He is capable of punishing Yisroel even with Yaakov’s image still engraved on
His Throne. There must definitely be a deeper, hidden meaning to this Midrash; it is incumbent upon us
to unravel this mystery to the best of our limited abilities.

The Almighty Poured Out His Wrath
upon Wooden Sticks and Stones

We can begin to address this matter, with reverence and devotion, based on several illuminating
introductions from our holy sources. We will start with the words of the Midrash (E.R. 4,15):
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Why is this psalm referred to as a hymn or joyous song, rather than a lament or dirge? They said to
Assaf: “The Holy One destroyed the Temple and the sanctuary and you are sitting around and
composing songs?” Assaf replied: “I am rejoicing that the Holy One poured out His wrath upon wooden

III

sticks and stones rather than upon Yisroe

We have learned that the destruction of the Beis HaMikdash was a wonderful blend of Divine kindness
combined with Divine justice. The actual destruction of the Temple was an expression of Divine justice.
The fact that this decree was only visited on the physical structure, on mere sticks and stones, reveals
another dimension, that of Divine kindness. The fact that Yisroel were spared annihilation was an
expression of Divine kindness.

Let us proceed to our next introduction, gleaned from the pure and holy teachings of Rabbi Eliyahu of
Vilna, zy”a. He addresses the Gemorah (Berachos 3.):
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Here, we learn that the night is divided into three watches and that the Holy One roars like a lion during
each of these watches. Rashi deduces that Hashem roars three times from the possuk in Yirmiyah
quoted by the Gemorah. The Gemorah (ibid.) continues:
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Along with these roars, the Almighty proclaims: “Woe is to the children whose transgressions have
caused me to destroy My house, burn My sanctuary and exile them among the nations of the world.”

If we examine Hashem’s lament concerning Yisroel—“Woe is to the children”—we discern that He
mentions three specific regrets: (a) | destroyed My house, (b) | burned My sanctuary and (c) | exiled
them among the nations of the world. The Gra of Vilna, zy”a, points out that these three things
correspond to three distinct aspects of the destruction of the Temple:

(a) destruction of the heavenly Beis HaMikdash, which Hashem does not enter during times of exile. This
is taught in the Gemorah (Taanis 5.): N1ANW 7Y 1%yn Sw obwrma xax XS 17apn me
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»on Sw obwrb—the Holy One said, “I will not enter the heavenly Jerusalem until | am ready to
enter the earthly Jerusalem.” (b) the burning of the earthly Beis HaMikdash and (c) the exile of Yisroel
among the nations. It is pertaining to these three desecrations that the Holy One cries out and roars like
a lion: “Woe is to the children whose transgressions have caused me to destroy My house” —refers to
the Beis HaMikdash up above—“burn my sanctuary”—is a reference to the Beis HaMikdash down
below—*"and exile them among the nations of the world” —obviously refers to the exile of Yisroel.

It is in this manner that the Gra explains the three roars that that the Holy One roars during the three
watches of the night. As Rashi points out, the possuk indicates three separate roars. DYYRR ’71”

7ARWY—Hashem will roar from above—this first roar laments the destruction of the Beis HaMikdash

above. 1M1 Sy ARWY MRW”—He will roar and roar over His abode—these two roars lament the

burning of the Beis HaMikdash down below and Yisroel’s exile down below in this world.

The important lesson that he is teaching us is that it is insufficient to only cry and mourn over the
destruction of the Beis HaMikdash of this world and Yisroel’s exile, but, rather, we must also cry and
grieve over the ruin of the Beis HaMikdash in the heavens. Furthermore, we might suggest that the
three weeks of mourning were instituted with these three calamities specifically in mind.

The Throne of Glory Is the Beis HaMikdash Above

We still need to explain why the Holy One felt compelled to destroy the Beis HaMikdash above; why did
it not suffice to destroy the Beis HaMikdash down below and to send Yisroel into exile? First of all, it is
well-known that the Beis HaMikdash above and the Beis HaMikdash below are aligned with one
another. We see this in parshas Vayeitzei (Bereishis 28,16): T'N ,i1TiT DIPRIT X711 TR TN XM

"QTRWT YW m D"P‘?N N DX 12 AT—VYaakov is in awe of the place where he slept, and declares
that it is none other than the House of the Lord. Rashi comments: f15yn Sw WapnmT nnw Wty
"mon Sw WIPNIT N1 TA1D IMDN—according to midrashic interpretation, the Beis HaMikdash

above is aligned opposite the Beis HaMikdash below.

It is worth pointing out the lesser known fact, however, that the Beis HaMikdash on high is actually the
Throne of Glory that the Holy One Blessed be He sits upon. Rashi points this out on the possuk in “shiras
hayam” (Shemos 15,17): “fToyn Sw Xo3 7a15 Mon fvn 5w wipn - nawdS non”—the
Temple below is aligned opposite the Throne above. The Mizrachi also emphasizes that the words T1231”
”']h:W‘?—indicate the Throne that the Almighty sits upon.

In fact, we have an explicit reference in the words of the prophet (Yirmiyah 17,12): QY1 7122 XDY”

"1IWIPNR DIPNR PWNRINA—that the Throne of Glory above is related to the place of the Temple. The

Gemorah (Pesachim 5.) elucidates this verse as a reference to the building of the Beis HaMikdash. So,

we find it stated quite clearly that the Throne of Glory above is the very place of the Temple.

Additionally, Rashi’s commentary on the possuk we began with in megillas Eichah-- DYAWN 'p‘mn"
3
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7IBR D1 197 DT 19T X9 BRIWY NARBN YR —definitively states that the footstool where
He rests His feet is the place of the Beis HaMikdash.

The Holy One Sits on His Throne in the Holy of Holies Above

Nevertheless, this subject requires clarification. The Throne of Glory is the royal chair that the Holy One
sits on, as it were. On the other hand, the Beis HaMikdash is the house that surrounds all of the
furniture and household contents. How then, can we say that the heavenly Throne and the Beis
HaMikdash are one and the same? After some investigation, | found a solution to this puzzle among the
teachings of our blessed sages in the Midrash Tanchuma (Vayakhel 7):
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“The Ark is treasured like the heavenly Throne of Glory, . . ., the heavenly Temple is aligned opposite
the earthly Temple, and the Ark is aligned opposite the heavenly Throne of Glory, and where is the place
of our Temple? ... aligned opposite the Throne of Glory.”

Once again, we find an explicit source stating that the Holy One, as it were, sits on the Throne of Glory in
the heavenly Holy of Holies, which is aligned opposite the Ark in the earthly Holy of Holies. Based on this
understanding, the words of the possuk (Yirmiyah 17,12) can be elucidated as follows: 122 NDX”

"AWIPN DIPN NNWNRINA D1NR—the Throne of Glory which is located on high, is located in our Beis
HaMikdash above.

This seems to explain why the prophets equated the heavenly Beis HaMikdash with the Throne of Glory.
The sanctity and kedushah of the heavenly Beis HaMikdash stems from the fact that the Holy One, as it
were, sits on His Throne of Glory; similarly, the kedushah of the earthly Beis HaMikdash derives from the
fact that it is the place where He rests His Presence—as it is written (Shemos 25,8): “And they shall
make Me a Sanctuary, so that | may dwell among them.”

It turns out that the two comments cited from Rashi deliver the same message. Rashi in parshas
Vayeitzei introduced an aggadic interpretation teaching us that the heavenly Temple is aligned directly
opposite the earthly Temple. Rashi in parshas Beshalach, in the shirah, taught us that the earthly Temple
is aligned opposite the heavenly Throne. So, we see that the earthly Beis HaMikdash is aligned opposite
the heavenly Beis HaMikdash, which contains the Throne of Glory that the Holy One sits upon.

This provides a nice interpretation of an enigmatic statement in the Gemorah (Berachos 7.):
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Rabbi Yishmael, the Kohen Gadol, relates that upon entering the Holy of Holies on Yom Kippur to burn
the incense, he merited seeing the Lord sitting upon His high and lofty Throne. The Gemorah (Yoma 52:)
teaches that the incense were places between the two staves of the Ark. As we have learned from the
Midrash, the Ark was aligned opposite the heavenly Throne; so, Rabbi Yishmael, performing the service
down below, was able to see the Holy One Blessed be He sitting on His Throne in the Holy of Holies
above.

The Sanctity of the Earthly Beis HaMikdash
Derives from the Heavenly Beis HaMikdash

Let us continue to delve into the significance of this spiritual alignment. Why, in fact, did Hashem
command that the earthly Temple be built with this precise orientation to the heavenly Temple? We
might suggest that it teaches us that the sanctity and kedushah of the earthly Temple derives from the
heavenly Temple. In other words, the Holy One sits on His Throne in the Holy of Holies above and
transmits kedushah from there to the parallel construct on earth, the Ark in the Holy of Holies below.

We have an important principle, however, that in order for positive influences to be transmitted from
above, they must be triggered by good deeds and performance of mitzvos in this world. This principle is
conveyed in the Zohar hakadosh (Vaerah 31:): X5 7131 ,X5wb qynx xnnbT Xxnynxa nmn 80~
wmhy aRIwRD XDwh qwmy X5 Xnnb awne itis for this reason that Hashem commanded us to
sacrifice offerings in the earthly Beis HaMikdash; by means of the fire rising from the altar below to the
heavens above--""11% WX MM M7, emitting a satisfying aroma to Hashem—a tremendous bounty

of kedushah is released and directed from the heavenly Beis HaMikdash to the earthly Beis HaMikdash.

Now, we have shed some light on one of the questions we posed initially. It was necessary to destroy
the heavenly Beis HaMikdash in order to destroy the earthly Beis HaMikdash. The Holy One, in an act of
Divine kindness, chose to visit His wrath and punishment upon the physical structure of the Beis
HaMikdash, mere sticks and stones--"DYIANRT S pvyi by nnan qbW”—in order to spare Yisroel
from annihilation. To permit the destruction of the earthly Beis HaMikdash, though, it was necessary to
first cut off its source of kedushah from above.

The Destruction Does not Effect the Image of Yaakov

Following this path of enlightenment, we gain some insight into the magnificent ways the Almighty
works. We began quoting a verse from Eichah and a midrashic interpretation describing how Hashem
cast down from heaven to earth the splendorous image of Yaakov Ovinu, the chosen of the Patriarchs,
the glory of Yisroel, from its place on the heavenly Throne of Glory. The Gemorah (Pesachim 88.)
teaches:
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This Gemorah is commenting on the fact that the nations, cited by the prophet, refer to the Beis
HaMikdash as the house of Yaakov’s G-d—not mentioning Avraham or Yitzchak. After all, Avraham
referred to the place of the Beis HaMikdash as a “mountain,” Yitzchak referred to it as a “field,” and only
Yaakov called it a “bayis,” a “house.”

The holy Alshich in Toras Moshe parshas Bechukotai (Vayikra 26,13) provides us with an explanation.
The first Beis HaMikdash stood in the merit of Avraham Ovinu; unfortunately, our enemies descending
from Yishmael, an offspring of Avraham, prevailed over it. The second Beis HaMikdash, which stood in
the merit of Yitzchak Ovinu, was destroyed due to the overwhelming influences of our enemies who
were descendants of Eisav, an offspring of Yitzchak. The third Beis HaMikdash, however, which will be in
the merit of Yaakov Ovinu, whose offspring were all righteous, will stand forevermore.

We see, therefore, that as long as Yaakov’s image was engraved on the Throne of Glory in the heavenly
Temple above, the heavenly Temple could not be destroyed—Yaakov’s sanctity imparted an everlasting
quality to it. Being unable to destroy the heavenly Beis HaMikdash, Hashem would have been forced to
mete out his punishment and wrath directly upon Yisroel.

As a result, the Holy One mercifully devised the plan to cast down Yaakov’s image from heaven to earth.
This allowed the destruction of the heavenly Beis HaMikdash; thereby allowing the destruction of the
earthly Beis HaMikdash; thus, permitting Hashem’s wrath to be visited upon mere sticks and stones—
sparing Yisroel from devastation and extinction.

Lastly, we now have a very nice interpretation for the end of the possuk: YAN DYawWN 'p‘mn"
“BHRAWT NIRDN—He cast down from heaven to earth the glory of Yisroel—He cast down the
splendorous image of Yaakov from the Throne of Glory in the heavenly Beis HaMikdash; 92T NPAL
“BR @M 1537 D1 T—and He did not remember his footstool on the day of His wrath. Rashi
explains: “WIPNT N1 M M5 §IbIWw 157 DIT”—His footstool is the earthly Beis

HaMikdash. In other words, the possuk his informing us that by casting down the image of Yaakov Ovinu
from the Throne of Glory—which is the heavenly Beis HaMikdash—this enabled Him to destroy the
earthly Beis HaMikdash—the footstool for the Throne of Glory.



